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IS THERE AN ISLAMIC PHILOSOPHY?

AN INQUIRY CONCERNING MULTICULTURALISM

IN PHILOSOPHY

Samir Abuzaid *

Abstract

In this paper, we deal w ith the problem of

m ulticulturalism in philosophy with particular em phasis on the

problem of pursuing philosophy in societies of Islam ic culture. It

is argued that in order to achieve m ulticulturalism in philosophy

it is necessary to reject the Eurocentric view of philosophy in

favor of taking the concept of W orldview as a basis for

philosophy in different cultures. For the case of Islam ic society

the 'Islam ic W orldview ' is related to the specific society, and

hence, is essentially different from the Islam ic Religion itself

Consequently, the term 'Islam ic Philosophy' is legitim ate only

when it is specified for a specific W orldview of a specific

'Islam ic' society.

INTRODUCTION

Modern Western philosophy has been prevailing

throughout at least the last three centuries. However, since

around the last third of the twentieth century humanity

has been passing through a process of transformation from

the state of Eurocentric modernism to a state of

multicultural modernism. Consequently, new trends in

philosophy that reflect such a state of multicultural

modernism have been appearing since that time. Despite

that, the picture of the philosophical thought that reflects

such a new state of multiculturalism is not crystallized yet.

Such a state of ambiguity about contemporary

* Member, Egyptian Philosophical Society Cairo, Egypt.
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philosophical thought forces us, in contem porary Islam ic

societies, to confront basic questions about the w ay to

pursue philosophical thought that acknow ledges the

advancem ent m ade through W estern m odern philosophy

and reflects, at the sam e tim e, diversity of contem porary

hum an cultures.

In this paper, w e address such a question w ith

respect to contem porary Islam ic societies (or societies of

m ajority of M uslim s). H ence, the m ethodology w e propose

here to confront such a problem atic is not lim ited to

Islam ic societies, rather, it is presented as a hum anistic

endeavor that takes Islam ic societies as a specific case of

study. C onsequently, w hat w e present here applies also to

other non-W estern societies that possess a historical m ajor

civilization, such as India, C hina, or societies that have

been able to form ulate their ow n specific W orldview .

a. ISLAMIC PHILOSOPHY

The prevailing view w ithin contem porary Islam ic

thought, to confront the question raised above, is to pursue

'Islam ic philosophy' in accordance to the 'Islam ic

W orldview ', understood as the view of Islam itself as a

religion. A ccording to such a view , such philosophy

asserts the 'Islam ic' culture and hence asserts

m ulticulturalism in philosophy. H ow ever, such a view

includes basic problem s that should be dealt w ith in order

to be a viable alternative to solve the problem atic stated

above.

B asically, the expression 'Islam ic Philosophy' is

com posed of tw o term s: 'Islam ic' and 'Philosophy'. If w e

understand these tw o term s literally, i.e. in accordance to

the com m on understanding of the term s, then such an

expression is a contradiction. For w e generally understand
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the term 'Philosophy' as synonym ous to free rational

inquiry w ith no lim its to such an inquiry. O n the other

hand, w e generally understand the term 'Islam ic' as

describing som ething relative to a specific religion, nam ely

Islam . Islam , as m uch as every religion, is based on a set of

basic beliefs that lie behind the scope of inquiry of its

believers.

So, in order to be a Y luslim one has to subm it to

such a set of beliefs and give up his 'natural' tendency of

rational inquiry about such beliefs. Therefore, philosophy

as an enterprise that puts every hum an concept or idea

under free rational inquiry contradicts the lim itations put

by Islam ic religion on such an inquiry. H ence, it is evident

that under such understanding of the tw o term s, the

expression 'Islam ic Philosophy is a contradiction.

People w ho defend the field of 'Islam ic Philosophy'

advance different responses that arc based on a tacit or

em bedded assum ption, w hich is redefinition of the

com posing term s. Philosophy as a term , in their view , can

be lim ited w ithin a specific set of beliefs. W hereas the term

Islam ic does not refer to Islam ic religion as such, but to the

basic beliefs of Islam ic religion. H ence, there is no

contradiction in the term 'Islam ic Philosophy'.

Such a view raises tw o basic questions. The first

concerns the concept of the lim its of philosophy, is there,

in principle, lim its to philosophical inquiry? A nd in w hat

sense such lim its are conceived, if it exists at all. The

second concerns the possible cultural differences in

understanding the term 'Philosophy'. Is such a term

necessarily synonym ous to the W estern conception of the

term , i.e., W estern Philosophy, or it can bear different

m eanings relative to the different Cultures/ C ivilizations.
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b. METHODOLOGY AND DIVISION OF THE

PAPER

In order to come to an answer to our basic question

about the legitimacy of the term 'Islamic Philosophy', we,

therefore, have to discuss the basic terms that it is founded

upon. Those basic terms are, 'Limits of Philosophy',

'Multiculturalism and diversity of Worldviews, and the

relation between these terms and Islam as a Religion.

Therefore, this work is divided into three sections.

In the first we discuss the concept of 'Limits of

Philosophy'. In the second, we will discuss the concept of

multiculturalism and Worldview. Finally, in the last

section, we will discuss the concepts of beliefs and religion

from the point of view of its relation to both 'Limits of

Philosophy' and 'Worldview'. This will be done as a means

to reconstruct the relation between Philosophy,

Worldview, and Religion. In a way that allows us to

introduce a philosophically legitimate answer to the

question that we deal with in this paper, namely that about

the legitimacy of the field of 'Islamic Philosophy', and

consequently present a case in favor of multiculturalism in

philosophy.

It should be noted here that the views we present

in this paper are based on our comprehensive study of the

topic from the point of view of contemporary Arabic

philosophyl. Therefore, detailed analysis of our views that

can't be introduced in this short paper.

1- LIMITS OF PHILOSOPHY

Humans acquire knowledge through three basic

faculties: direct belief, logical reasoning, and experimental
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induction. These three types of human faculties have lead

to the appearance of three distinct fields of inquiry:

Religion, Philosophy, and Science.

Religion deals essentially with questions that

pertain to the existence of God, the relation between God

and the world, creation of the world, human ethics, duties

of human beings in the world, etc. Philosophy deals

essentially with questions that can be dealt with through

logical reasoning. The domain of philosophy, therefore,

covers a wide range of subjects that are classically divided

into ontological, epistemological, ethical, and aesthetic

topics. Finally, Science deals essentially with human and

natural subjects that accept experimental methodology in

the wide sense of the term.

This general classification does not entail that each

faculty is used independently; rather, we use these three

faculties in our everyday life as well as in our intellectual

life simultaneously. We create new beliefs, deduce results

logically, and we rely on experiments continuously in our

life. However, intellectuals in different cultures advance

different forms of relations between these three fields of

inquiry.

In the modern era, gradually, the field of

philosophy, understood as the domain of logical

reasoning, has become the overarching field of inquiry that

dominates these three basic fields. Hence, the domain of

philosophy of religion has appeared as that which

discusses religious issues logically through the faculty of

reason. In science, logical reasoning of scientific

methodology has dominated until the appearance of the

theory of Quantum Mechanics by the first third of the

twentieth century.
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P h i lo s o p h y in th e m o d e r n W e s te r n s e n s e m e a n s

e s s e n t i a l ly th a t r e a s o n i s c a p a b le , in p r in c ip le , o f

a n s w e r in g a n y q u e s t io n a b o u t n a tu r e a n d h u m a n l i f e

in c lu d in g q u e s t io n s o f b a s ic b e l i e f s o f h u m a n b e in g s . O n e

o f th e b a s ic p r in c ip le s o f m o d e r n th o u g h t i s th a t th r o u g h

r e a s o n a lo n e h u m a n d i f f e r e n c e s w o u ld c o n v e r g e w i th

c o n t in u o u s a d v a n c e m e n t to w a r d t r u th o f th e w o r ld .

B y th e f in a l d e c a d e s o f th e tw e n t i e th c e n tu r y , i t

b e c a m e c le a r th a t th e W e s te r n m o d e r n b e l i e f in th e

p r in c ip le o f a d v a n c e m e n t to w a r d t r u th h a s f a i l e d . S u c h a

s ta t e h a s a p p e a r e d in e v e r y d o m a in o f in q u i r y , in m a n y

p h i lo s o p h ic a l to p ic s , in th e n a tu r e o f h u m a n c o o p e r a t io n

a n d w a y s o f l i f e a s w e l l a s in u n d e r s t a n d in g th e n a tu r a l

w o r ld .

I n th i s r e s p e c t th e r e i s a w id e r a n g e o f w r i t in g s th a t

a d d r e s s l im i ta t io n s o f th e m o d e r n i s t c o n c e p t o f r e a s o n a n d

h e n c e l im i ta t io n s o f lo g ic a l r e a s o n in g in u n d e r s t a n d in g

h u m a n l i f e a s w e l l a s n a tu r a l w o r ld . R ic h a r d R o u t l e y

d e s c r ib e s s u c h a p ic tu r e a s f o l lo w s 2,

T h e c la s s i c a l p r e o c c u p a t io n [ w i th th e n o t io n

o f l im i t s ] w a s " r e p la c e d b y a m o d e m

p r e o c c u p a t io n w i th f r e e d o m a s a p r o g r e s s iv e

l ib e r a t io n o f m a n f r o m a l l t r a d i t io n a l a n d

n a tu r a l l im i t s " , a n d a m o d e m v ie w o f

u n r e s t r i c t e d p r o g r e s s , o f u n l im i te d

o p p o r tu n i t i e s f o r h u m a n s , a n d o f u n im p e d e d

d o m in a t io n o f n a tu r e . I m p r e s s iv e a d v a n c e s

in s c ie n c e a n d te c h n o lo g y e n c o u r a g e d th e

( e r r o n e o u s ) id e a th a t l im i t s c o u ld b e

r e m o v e d , a n id e a r e in f o r c e d b y th e o r e t i c a l

p r e s u m p t io n s a s to th e s o lv a b i l i ty o f e v e r y

p r o b le m , a n d th e a v a i l a b i l i ty o f a m e th o d -
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""the" scienti fic method- -by which

everything could be known. Recently these

modern assumptions have been challenged,

and subjected to serious criticism . Several

lim itations have become very conspicuous,

especially a range of ecological constraints

upon "progress", but also theoretical

lim itations upon technological advance and

upon problem resolution. A further

lim itation of theoretical importance is that

upon knowledge and upon scientific method.

(Routley: 108)

The concept of lim it of knowledge3 (both

philosophically and scientifically) evokes a couple of

questions. First, whether such lim its are due to the

capabilities of human mind or to inherent complexity of

reality. Second, if there are lim its to human knowledge

then what would be the basis of human knowledge. The

well-known philosopher Colin McGinn has addressed

these questions in details in his paper titled "The Problem

of Philosophy"-l, McGinn states the problem as follows,

The suspicion is that, in trying to do

philosophy, we run up against the lim its of

our understanding in some deep way.

Ignorance seems the natural condition of

philosophical endeavour, contributing both

to the charm and the frustration of the

discipline (if that is the right word). Thus a

tenacious tradition, cutting across the usual

division between empiricists and

rationalists, accepts (i) that there are

nontrivial lim its to our epistemic capacities
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and ( ii) th a t th e se lim its s tem , a t le a s t in

p a rt, from th e in te rn a l o rg an iza tio n o f th e

know ing m ind - its co n s titu tiv e s tru c tu re - a s

d is tin c t from lim its th a t re su lt from ou r

con tin g en t p o s itio n in th e w o rld . (M cG inn :

1 33 )

T hu s , M cG inn redu ce s su ch lim its to th e cap ac ity o f

th e hum an m ind ; h e e lab o ra te s an d exp re sse s su ch an id ea

a s fo llow s ,

T h e hum an m ind con fo rm s to ce rta in

p rin c ip le s in fo rm ing con cep ts an d b e lie fs

an d th eo rie s , o rig in a lly g iv en , an d th e se

con s tra in th e ran g e o f k now ledg e to w h ich

w e h av e acce ss . W e canno t g e t b eyond th e

sp ec if ic k in d s o f d a ta and m odes o f

in fe ren ce th a t ch a rac te riz e o u r k now ledg e -

acqu ir in g sy s tem s- h ow ev e r p a ltry th e se

m ay b e . T h e qu es tio n h a s b een , n o t w he th e r

th is is co rre c t a s a g en e ra l th e s is , b u t ra th e r

w ha t th e op e ra tiv e p rin c ip le s a re , an d w he re

th e ir lim its fa ll. H ow lim ited a re w e , an d

w ha t ex p la in s th e ex ten t an d qu a lity o f o u r

lim its? (M cG inn : 1 33 )

M cG inn con c lu d e s th a t " la rg e p a rts o f w ha t is

c a lled 'p h ilo so phy ' fa ll o u ts id e th e lim its o f o u r k now ledg e

cap ac ity , an d th a t " th e sea rch fo r p h ilo so ph ica l k now ledg e

w ou ld b e an a ttem p t to do w ith ou r ep is tem ic cap ac itie s

w ha t canno t b e don e w ith th em . O u r m ind s w ou ld b e to

ph ilo so ph ica l tru th w ha t o u r b od ie s a re to fly in g : w rong ly

d e s ig n ed and s tru c tu red fo r th e ta sk in qu es tio n "

(M cG inn :1 42 ).5
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According to such a view, philosophical topics are

divided into those that fall within the limits of human

reasoning, and hence, can be dealt with through logical

and experimental reasoning, and those that fall outside

such limits, and hence, can only be dealt with through

subjective beliefs. In other words, we as human beings

construct our 'philosophical' views about the world

through logical reasoning that is based on a set of basic

beliefs about the world. Such a set of basic beliefs

constructs in the final analysis, as we shall see in the next

section, what we call our Worldview.

2- MULTICULTURALISM AND THE CONCEPT

OF WORLDVIEW

In the previous section we have come to a

conclusion that humans cannot construct their

philosophical views about reality in a complete rational

way, for there are limits for rational and logical reasoning.

Instead, they are forced to base such a logical reasoning on

some set of final or end beliefs about the world.

This set of final or end beliefs is usually termed

'Worldview'. However, such a concept has been and is

being used in connection with many other terms too5. In a

comprehensive study, Mark Koltko-Riverao has reviewed

the concept of Worldview since its appearance in the

German philosophy till the present time. He defines such a

concept as follows,

A worldview is a way of describing the

universe and life within it, both in terms of

what is and what ought to be. A given

worldview is a set of beliefs that includes

limiting statements and assumptions

regarding what exists and what does not
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(either in actuality, or in principle), what

objects or experiences are good or bad, and

what objectives, behaviors, and relationships

are desirable or undesirable. A worldview

defines what can be known or done in the

world, and how it can be known or done. In

addition to defining what goals can be

sought in life, a worldview defines what

goals should be pursued. W orldviews

include assumptions that may be unproven,

and even improvable, but these assumptions

are super ordinate, in that they provide the

epistemic and ontological foundations for

other beliefs within a belief system. (Koltko-

Rivera: 4)

Accordingly, rational thought, and consequently

philosophical thought, works within such a set of beliefs,

i.e., within its Worldview. Hence, the difference between

any specific form of rational thinking and any other lies in

the nature and level of abstractness of its set of final belief

in its Worldview. For example, the question of the origin of

the universe is more abstract than the question of how it

works and what are the laws that govern it. Some

Worldviews may introduce basic beliefs about the first

question but not the second, leaving it for rational

thinking, whereas others may include basic beliefs about

both of them. In such a case, we may say that the first

Worldview relies more on rational thought than the

second one.

This means that the classical classification of

human thought, which divides it into two basic categories:

those that are based on belief and those that are based on
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ra tio n a lity , is in c o rre c t. T h e c o rre c t c la s s if ic a tio n is th a t

w h ic h p re se n ts a p ic tu re o f a sp e c tru m o f d if fe re n t d e g re e s

o f ra tio n a lity a n d b e lie f . S u c h a sp e c tru m e x p re s se s a t o n e

e n d th e m a x im u m p o ss ib le d e g re e o f ra tio n a lity th a t c a n

b e a tta in e d b y h u m a n s a n d th e le a s t d e g re e o f b e lie fs , a n d

a t th e o th e r e n d th e le a s t d e g re e o f ra tio n a lity a n d th e

m a x im u m d e g re e o f b e lie fs .

H e re it sh o u ld b e p o in te d o u t th a t th e m o d e rn

W e s te rn p h ilo so p h y p re se n ts its e lf a s a fu lly ra tio n a l

h u m a n th o u g h t th a t d o e sn 't re ly o n a n y p rio r se t o f

b e lie v e s . H o w e v e r th is is , a c c o rd in g to o u r a fo re m e n tio n e d

a n a ly s is , n o t tru e , a lb e it th a t su c h a p h ilo so p h y c a n b e

s itu a te d a t th e m a x im u m ra tio n a l e n d o f th e sp e c tru m .

T h is h a s b e e n p ro v e d in th e re a l w o rld d u r in g th e

tw e n tie th c e n tu ry th ro u g h th e a p p e a ra n c e o f

p o s tm o d e rn ism th a t c h a lle n g e d th e b a s ic b e lie fs o f th e

m o d e rn p h ilo so p h ic a l th o u g h t, a s w e ll a s th e

tra n s fo rm a tio n s th ro u g h w h ic h sc ie n tif ic th o u g h t h a s b e e n

p a ss in g th ro u g h o u t th e sa m e p e r io d . B a s ic b e lie fs o f th e

m o d e rn W e s te rn p h ilo so p h ic a l th o u g h t a re u su a lly

e p ito m iz e d in th e fo llo w in g th e m e s : ra tio n a lism (a b so lu te

c a p a b ility o f re a so n ) , s c ie n tif ic m e th o d (sc ie n tism ), e n d le s s

a d v a n c e m e n t o f h u m a n ity , m a te r ia lism a b o u t re a lity ,

d e te rm in ism , e x p lo ita tio n o f n a tu re fo r th e b e n e f it o f m a n 7
.

A c c o rd in g ly , w o rk s th a t p u t th e m o d e rn W e s te rn

p h ilo so p h y a s o n e a m o n g o th e r W o rld v ie w s is

in c re a s in g ly in tro d u c e d . T h e se w o rk s ty p ic a lly c h a lle n g e

o n e o r m o re o f th e b a s ic b e lie fs o f th e W e s te rn

p h ilo so p h ic a l W o rld v ie w .

S p e rry a n d H e n n in g e r , in th e ir " C o n sc io u sn e ss a n d

th e c o g n itiv e re v o lu tio n : a tru e W o rld v ie w p a ra d ig m

sh if t" 8 , c ite th e a p p e a ra n c e o f 'th e n e w p a ra d ig m s , th e o r ie s
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o f con sc io u sn e ss , p e rcep tio n s o f re a lity , n ew sc ien ce s , n ew

ph ilo so ph ie s , ep is tem o lo g ie s , e tc '. T h ey con c lu d e th a t

'th e se n ew app ro ach e s a ll sh a re o n e k ey fea tu re in

com m on , n am e ly , th ey a ll d ep end , d ire c tly o r in d ire c tly ,

u p on a re fu ta tio n and su cce ss fu l o v e rth row o f th e lo n g

dom in an t m a te ria lis t p a rad igm ' (S p e rry and H enn in g e r: 3 ) .

F rom a d iffe ren t p e rsp ec tiv e , in h is "K now ledg e ,

W isd om , and th e P h ilo so ph e r"9 , D an ie l K au fm an c ritic iz e s

th e W este rn b e lie f in sc ien tism . H e m akes a con tra s t

b e tw een tw o v iew s o f p h ilo so phy : o n e is d ire c ted tow a rd

'k n ow ledg e ', th e o th e r is d ire c ted tow a rd 'w isd om and

m ode ra ten e ss '. T h e firs t rep re sen ts th e m a in s tre am o f

W este rn ph ilo so phy th a t s ta r ted w ith D esca rte s an d

con tin u e s till th e p re sen t tim e (K au fm an : 1 29 ).

H e d e fin e s w isd om as fo llow s ,

T h e te rm 'w isd om ' su gg e s ts a sy n th e s is o f

in te llig en ce and sound ju dgm en t. T h e w ise

p e rso n is o n e w ho se in te llig en ce is

p ru d en tia lly ap p lied to life , in a ll o f its

m any , v a ry in g d im en s io n s . 'P ru d en ce ',

w h ich m ean s 'g o od sen se ', in ad d itio n to

so und ju dgm en t, im p lie s g ood h ab its , th e

d ev e lo pm en t o f w h ich req u ire s ex ten s iv e ,

v a ried exp e rien ce , an d b ecau se w isd om is so

in tim a te ly conn ec ted w ith exp e rien ce , it

c an no t b e und e rs to o d in iso la tio n from th e

com m on be lie fs an d p rac tic e s , w h ich

con s titu te th e fram ew o rk w ith in w h ich on e 's

ex p e rien ce is in te rp re ted (K au fm an : 1 30 ).

In con tra s t, K au fm an d esc rib e s th e cu rren t s ta te o f

th e m a in lin e 'W es te rn ' p h ilo so phy as fo llow s;
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A s fo r con tem porary m ain line ph ilo sophy ,

considered m ore genera lly , still fe lt today is

the pow erfu l p resence o f L og ica l P ositiv ism ,

w ith its am bitions to 'co rrec t' o r o therw ise

system atize o rd inary language , and

om nip resen t is the ph ilo sophy of W illard

van O rm an Q uine , acco rd ing to w hom

natu ra l sc ience is F irst P h ilo sophy and in

w hose though t in ten tionality and all o f the

d istinc tive ly hum an com plex ities,

am bigu ities, and con trad ic tions tha t com e

w ith it a re e lim inated in favor o f a log ica lly

pure ex tensionalism in language and a

rigo rous behav io rism in psycho logy , the

m ain advertisem en t fo r w h ich w ou ld appear

to be its ev iden tia l transparency and

experim en ta l effic iency (K aufm an : 135).

T herefo re , acco rd ing to K aufm an , W estern

ph ilo sophy in its m ain line is in short fo r exclud ing the

value o f pursu ing w isdom in favor o f being d irec ted

tow ard know ledge , a position tha t m isses a crucia l side o f

hum an ph ilo sophy .

F rom a com para tive po in t o f v iew , H arry

O ldm eadow in h is "T he C om para tive S tudy of E astern and

W estern M etaphysics"lo , p resen ts a c lear com parison and

elucida tes the sharp con trast be tw een the W estern m odern

ph ilo soph ica l v iew and the E astern ph ilo soph ica l v iew s in

genera l. H e first po in ts ou t to the cen tra l p rob lem w hich is

the defin ition o f the term ph ilosophy that is based on

E urocen trism ,

T he com para tive study of E astern and

W estern ph ilo sophy has been h indered
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and /o r d isto rted by E urocen tric assum ptions

abou t "ph ilo sophy", especia lly the

overvalua tion of ra tionality as an instrum en t

o f know ledge . T he w idesp read d iscoun ting

of E astern though t derives, in large m easu re ,

from the m odem W estern fa ilu re to

understand the natu re o f the trad itional

m etaphysics o f bo th the O cciden t and the

E ast (O ldm eadow : 49).

H e adds,

M any books purporting to g ive us a h isto ry

o f ph ilo soph ica l though t o r som e k ind of

conspectus o f ph ilo soph ica l trends w ith in a

g iven period still assum e that "ph ilo sophy"

and "W estern ph ilo sophy" are synonym ous.

E astern ph ilo soph ica l though t is a ll too o ften

ignored , m arg ina lized , o r trea ted as k ind of

fum bling pro to -ph ilo sophy , hopelessly

m ired in re lig ious superstition

(O ldm eadow : 49).

O ldm eadow expresses the basic d ifference betw een

the tw o concep tions as fo llow s,

T hus, there is little com m on m easu re

betw een the sap ien tia l doctrines o f the E ast

w h ich fo rm part o f a to ta l sp iritua l econom y

and w hich draw on the w ellsp rings o f

revela tion , trad ition , and d irec t experience ,

and those m en ta l construc tions o f W estern

th inkers w h ich are usually c ircum scribed by

the various a lliances o f ra tionalism ,

m ateria lism , em piric ism , and hum an ism
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which so dominate the philosophical

thinking of the modem West (Oldmeadow:

52).

In this view, Oldmeadow subscribes to the view

presented above, which is that the correct meaning of the

term philosophy includes inevitably final or end beliefs

about the world. The field in philosophy which deals with

such final beliefs, in his view, is metaphysics (Oldmeadow:

55-56). Here, Oldmeadow agrees with the view of Colin

McGinn above which stresses on the lim itations of rational

reasoning in the domain of metaphysics.

These random examples of contemporary literature

in Western periodicals show clearly that the dominant

concept of philosophy as synonymous to the Eurocentric

Western philosophy is deeply questioned. The alternative

concept that is increasingly gaining support from within

Western philosophy itself is multicultural in nature. Here,

philosophy is relative to the Worldview of the specific

society. The Western view of philosophy is but a specific

view that is based on the 'modern Western Worldview '.

In such a multicultural view of philosophy, the

different views that are based on different Worldviews are

not mutually exclusive. On the contrary, these different

views share what is common in humanity, which is human

reason, but at the same time, they differ in their final

beliefs about the world. Hence, they share what is common

and objective that is based on human reason, such as

knowledge, human interaction in the society, and practical

aspects of morality, etc. At the same time, they exclude

each other with respect to subjective aspects of life, such as

religious belief and rituals, justification of ethics, personal

life, and so on.
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W ithin this general picture, we can discuss the

status and m eaning of philosophy in Islam ic com m unities.

Here, society has a specific and distinct W orldview , which

is based on Islam ic religion, and consequently philosophy

in such societies would be based on such a W orldview . In

the following section, we will discuss the relation between

Islam ic religion, W orldview and philosophy.

3- RECONSTRUCTION OF THE BASICS OF

'ISLAMIC PHILOSOPHY'

On the basis of the m ulticultural view of

philosophy given above, it becom es easy to conclude that

the field of 'Islam ic Philosophy' in contem porary literature,

both as a term inology and as a m ethodology, is in need of

reconstruction. This becom es quite clear when we review

the different definitions and m ethodologies im plem ented

in the discipline.

a. THE CURRENT STATUS OF THE FIELD OF

ISLAMIC PHILOSOPHY

It can be said that the current state of the field of

'Islam ic Philosophy' is am biguous. Such a field is

som etim es term ed as 'Islam ic Philosophy' and at som e

other tim es referred to as 'Arabic Philosophy'. In addition,

another source of am biguity is the conflation between the

m odern and contem porary period of the field and its

ancient period. For som e people the term 'Islam ic

Philosophy' refers only to the ancient period of the Islam ic

civilization, but not today. For others, the activities of the

m odern period of 'Islam ic philosophy' have started around

the end of the nineteenth century and the beginnings of the

twentieth.
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T he source of such ambiguity is twofold . F irst, in a

general w ay we lack an intact and clear concept of

m ulticulturalism in philosophy. Consequently , w e lack a

sufficient theoretical basis for any non-W estern

philosophical tradition , including the modern endeavors

of philosophical inquiry in the Islam ic world . Second, w e

lack a norm ative concept for the relation betw een Islam as

a Relig ion, Islam ic civilization and its W orldview and the

philosophical practice.

Such a w ide ambiguity of the term is reflected in

the w ritings of contemporary w riters who are specialized

in the field .

Syed M uhammad Naquib al-A ttasll
, in the

inaugural paper of the new Journal of Islam ic Philosophy

doesn 't m ake any distinction betw een Islam as a Relig ion

and the 'Islam ic W orldview ', as follow s,

From the perspective of Islam , a

'w orldview ' is not m erely the m ind 's view

of the physical world and of m an 's

historical, social, political and cultural

involvem ent in it, .. the worldview of Islam

encompasses both al-dunya and al-akhirah,

in which the dunya-aspect must be related in

a profound and inseparable w ay to the

akhirah-aspect, and in which the akhirah-

aspect has ultim ate and final significance.

The dunya-aspect is seen as a preparation

for the akhirah-aspect (al-A ttas: 11)

On the other hand Peter G roff and O liver Leam an 12

in their in troduction to their d ictionary of "Islam ic

philosophy" m aintain the opposite,
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A t th e sam e tim e it w ou ld b e a m is tak e to

see Is lam ic ph ilo sophy as id en tica l w ith , o r

som ehow reduc ib le to , Is lam as a re lig ion .

Is lam ic ph ilo sophy has no un iqu e ly

'Is lam ic ' e ssen ce . It m igh t s im p ly b e

desc rib ed as ph ilo sophy th a t em erg es w ith in

a con tex t p redom inan tly in fo rm ed by th e

re lig iou s , so c ia l, p o litic a l and cu ltu ra l

d im en sion s o f Is lam . A s su ch , its

p re suppo sitio n s and conc lu s ion s m ayo r m ay

no t b e M uslim . E ven w hen ph ilo sophy

beg in s by re flec tin g upon th e rev ea led tru th s

o f Is lam , it can m ove in d ec id ed ly d iffe ren t

d irec tio n s . S om e tim es it p re se rv es and

c la rif ie s and de fend s th ese in s igh ts ,

som e tim es it app rop ria te s bu t rad ica lly

re in te rp re ts th em , and som e tim es it re jec ts

th em a lto g e th e r (G ro ff and L eam an : x ).

R e jec tin g bo th v iew s, P e te r A dam son and R ich a rd

T ay lo r13 in th e ir in tro duc tio n to th e ir C am b ridg e

com pan ion re fe r to th e fie ld as 'A rab ic P h ilo sophy '. T hey

ju s tify th e ir v iew as fo llow s,

It is Arabic ph ilo sophy becau se it is

ph ilo sophy th a t b eg in s w ith th e rende rin g o f

G reek though t, in a ll its com p lex ity , in to th e

A rab ic language ... R e la ted to th is a re tw o

m o re reason s w hy it is sen s ib le to ca ll th e

trad itio n "A rab ic" and no t " Is lam ic"

ph ilo sophy . F irs t, m any o f tho se invo lv ed

w ere in fac t C h ris tian s o r Jew s ... S econd ,

ce rta in ph ilo sophe rs o f th e fo rm a tiv e p e rio d ,

lik e a I-K indT , a l-F a rabT , and A verro es , w ere
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interested primarily in coming to grips with

the texts made available in the translation

movement, rather than with putting forward

a properly "Islamic" philosophy (Adamson

and Taylor: 3).

These views oscillate between two positions. The

first equates the Worldview of the 'Islamic society' with

Islam itself as a religion. The second dissociates Islamic

religion completely from the practice we call 'Islamic

philosophy'. This wide difference about the basic terms of

the field forces us to try to establish the correct form of

multiculturalism in philosophy, in general, and the

relation between philosophy and Islamic Worldview in

particular.

b. RECONSTRUCTION OF THE BASIC

PRINCIPLES OF THE FIELD

Both of these two different views on which the field

of Islamic philosophy is based are essentially problematic.

The first position, in which Islamic Religion is equated

with the 'Islamic Worldview' as well as 'Islamic

philosophy', separates away philosophical thought in

Islamic societies from the wider arena of human

philosophical thought in general. Whereas the second

position in which Islamic (or Arabic) thought is dissociated

from the Worldview of the Islamic societies, and hence

from Islamic Religion on which such a Worldview is

based, represents a Eurocentric view to the field.

Consequently, both positions contradict

contemporary trends of multiculturalism. The first renders

the philosophical thought in Islamic society to the status of

the dogmatic thought that excludes permanently every

other thought. The second contradicts multiculturalism
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th rough m ak ing the basic be lie fs o f the W este rn

ph ilo soph ica l though t, i.e . its W orldv iew , a basis fo r the

fie ld o f 'Is lam ic Ph ilo sophy '.

In th is paper, w e p resen t an a lte rna tiv e to bo th

v iew s. Such an a lte rna tiv e is capab le o f p rese rv ing the

righ t o f the Is lam ic cu ltu re to exp ress itse lf in its

ph ilo soph ica l though t w ithou t separa ting itse lf aw ay from

the hum an ph ilo soph ica l though t in genera l. In th is th ird

v iew , In stead o f equa ting the W orldv iew of the soc ie ty

w ith Is lam as a R elig ion o r d issoc ia ting it, w e p resen t a

th ird a lte rna tiv e , w h ich separa tes it and connec ts it, a t th e

sam e tim e , w ith hum an ph ilo soph ica l though t in genera l

as w ell as Is lam ic R elig ion . T h is v iew is based on ou r

recen tly advanced m ethodo logy , w h ich w e te rm ed in ou r

p rev ious w orks 'th e separa tion / connec tion

m ethodo logy '14 .

In o rder to ach ieve such a resu lt w e have to

estab lish the theo re tica l re la tion be tw een the concep ts o f

W orldv iew and R elig ion , from one side , and be tw een the

W orldv iew and ph ilo sophy , from the o ther side . T he

connec ting e lem en t be tw een these concep ts , in the rea l

w o rld , is th e 'soc ie ty '. T he W orldv iew is tha t o f a spec ific

soc ie ty , R e lig ion is tha t o f a spec ific soc ie ty , and

ph ilo sophy is tha t o f a spec ific soc ie ty .

W orldv iew as an abstrac t concep t po in ts ou t to a

spec ific v iew abou t the w orld acqu ired by a spec ific

person , comm un ity , o r a c iv iliza tion . Fo r, th e w ord 'v iew '

im p lies a sub jec t w ho perfo rm s the ac t o f v iew ing . O n the

o ther hand , R elig ion is an abstrac t 'id ea l' concep t tha t is

no t re la tiv e to a spec ific sub jec t. S o , desp ite tha t som e

re lig ion s inc lude a basic ou tlin e o f a spec ific W orld v iew , it

is fu tile to con fla te be tw een the tw o . T he co rrec t re la tion
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betw een the tw o concepts is that w e (as a specific

com m unity) can have a specific V V orldview that is based

on a specific religion.

A ccordingly, despite that Islam as a religion

includes the basic elem ents and outline of a specific

W orldview w e have to ascribe such a W orldview to

M uslim com m unities rather than to Islam ic religion itself.

Islam in such a case represents the 'origin of such a

W orldview . So, w hen w e use the expression 'the Islam ic

W orld view W t' m ean the 'W orldview of \!1uslim

com m unities' that is based on the Islam ic R eligion, not the

W orldview of Islam itself as a religion. This proves

legitim ate w hen w e see that the process of extracting the

W orld view that is included in the Islam ic R eligion is a

hum an activity that can't be equated w ith basic texts of the

Islam ic R eligion, w hich is received through R evelation

(Q ur'an) and teachings of the Prophet M uham m ad (peace

be upon him ).

H ence, the Islam ic W orldview includes the basic

elem ents of the Islam ic beliefs that outline the basics of the

'Islam ic' rationality. For exam ple, K arim D ouglas C row l"

describes the basic feature of the 'Islam ic Philosophy',

w hich is based on the Islam ic W orld view , as follow s,

Islam ic thinkers and exponents alw ays

sought equilibrium betw een the logico-

cognitive processes of rational

argum entation, proof and system atic

thought, and the faith-based com ponents

bearing on sacred authority, m oral intention

and responsibility, and the operation of

conscience and perfection of perceptive

insight. R eason w as fixed w ithin proper
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b o u n d s in o rd e r to p ro p e r ly fu lf i l l i t s ro le in

h u m a n c o g n i t io n , w h e re th e H e a r t M in d is

th e t ru e c e n te r o f p e rc e p t iv e m e a n in g a n d

a c t io n . U n fe t te r e d re a s o n a l ie n a te d f ro m th e

d e e p e r a s p e c ts o f th e a u to n o m o u s h u m a n

b e in g re s u l ts in d is - e q u i l ib r iu m - w ith s e v e re

c o n s e q u e n c e s fo r h u m a n i ty a n d s o c ie ty n o w

b e in g e x p e r ie n c e d to d a y . (C ro w : 1 3 )

In th is p a s s a g e C ro w p re s e n ts th e b a s ic f e a tu r e o f

th e I s la m ic W o r ld v ie w th ro u g h w h ic h I s la m ic

th o u g h t /p h i lo s o p h y is p u r s u e d . H o w e v e r , a s u f f ic ie n t

d e s c r ip t io n o f s u c h a W o r ld v ie w w o u ld in c lu d e o th e r b a s ic

e le m e n ts th a t c h a ra c te r iz e I s la m ic th o u g h t /p h i lo s o p h y 1 6 .

O n th e o th e r h a n d , p h i lo s o p h y is a n a c t iv i ty th a t is

to b e p u r s u e d b y a s p e c if ic s u b je c t (p e r s o n , c o m m u n ity ,

s o c ie ty , e tc ) . T h e re fo re , p h i lo s o p h y a s a c o g n i t iv e a c t iv i ty

s h o u ld b e re f e r r e d to th e s u b je c t o f in q u iry , i .e . , th e p e r s o n

o r th e s o c ie ty w ith in w h ic h p h i lo s o p h ic a l in q u iry is

p u r s u e d . A c c o rd in g to o u r p re v io u s a n a ly s is 1 7 ,p h i lo s o p h y

is l im i te d b y a s e t o f b e l ie f s th a t a r e te rm e d g e n e ra l ly a s

'W o r ld v ie w '. W o r ld v ie w in tu rn , a s m u c h a s p h i lo s o p h y ,

r e p re s e n ts a s p e c if ic v ie w o f a s p e c if ic s u b je c t (p e r s o n ,

c o m m u n ity o r a s o c ie ty , o r a c iv i l iz a t io n ) .

C o n s e q u e n t ly , a s p e c if ic p h i lo s o p h ic a l v ie w th a t is

b a s e d o n a s p e c if ic W o r ld v ie w s h o u ld b e re f e r r e d to a

s p e c if ic s u b je c t ( th e p e r s o n o r th e s o c ie ty ) w h o p u r s u e s

s u c h a p h i lo s o p h ic a l in q u iry . In s o m e c a s e s , o n e a n d th e

s a m e s o c ie ty r e p re s e n ts a m a jo r c iv i l iz a t io n (e x a m p le ,

C h in e s e c iv i l iz a t io n ) . H e n c e , th e W o r ld v ie w o f s u c h a

s o c ie ty b e c o m e s id e n t ic a l to th e W o r ld v ie w o f th e

c iv i l iz a t io n . In o th e r c a s e s , o n e a n d th e s a m e c iv i l iz a t io n

in c lu d e s d if f e r e n t s o c ie t ie s ( e x a m p le s , th e I s la m ic
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civilization, and the modern Western civilization). In such

a case, we get a situation in which the general view of the

specific civilization can be further sub-divided into sub-

Worldviews that maintain the basic elements of the

general Worldview but differ in some minor elements of

such a Worldview.

Given the above analysis, both positions in

contemporary literature of the field of 'Islamic philosophy'

are incorrect. In the first case which makes no distinction

between Islam as a Religion and 'Islamic Worldview', as

we mentioned before, the Worldview of the society, albeit

it is essentially based on Islamic Religion, is distinct from it

and can be differentiated in several respects from it. In the

second case, where Islam as a Religion is dissociated from

Islamic philosophy, it is futile to ascribe views that

contradict Islamic Religion to an overwhelmingly Islamic

society. For the Worldview of the society does not reside in

the works of the thinkers, rather, it resides in the sub-

consciousness of the society, which is essentially Islamic.

The correct position, then, is that philosophy is to

be referred to the Worldview of the society. Hence, we

have the Western philosophy, the Chinese philosophy,

Indian philosophy, etc. In the case of the Islamic society,

such society has, since the wide propagation of the Islamic

state, spread on a wide area of the globe. Consequently,

such society is inevitably subdivided into sub-societies.

Therefore, we can say that Islamic societies possess a

general 'Islamic' Worldview as well as particular

Worldviews of its sub-societies. These sub-societies

possess the same general Worldview but they differ in

some minor respects of such a general one.
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W hen w e d e lin e a te su c h a p ic tu re o n th e c a se o f

c o n tem p o ra ry Is lam ic so c ie tie s , w e w ill f in d th a t w e c a n

sp e a k a b o u t g e n e ra l fe a tu re s o f th e p h ilo so p h y o f th e

c u rre n t Is lam ic so c ie tie s th a t sh a re th e b a s ic e lem en ts o f its

g e n e ra l 'I s lam ic ' W o r ld v iew . B u t a t th e sam e tim e th e y

p o s se s s su b -W o rld v iew s th a t d if fe r in som e m in o r

e lem en ts f rom su ch a g e n e ra l o n e , a n d h e n c e , th e y p o s se s s

its sp e c if ic p h ilo so p h ie s th a t d if fe r in som e m in o r re sp e c ts

f rom its m a in p h ilo so p h y .

A p p ly in g su c h a p r in c ip le o n th e c u rre n t 'I s lam ic '

s o c ie tie s /c o u n tr ie s w e c a n sa y th a t w e h av e (o r sh o u ld

h a v e ) a n A ra b /Is lam ic p h ilo so p h y , I ra n ia n /Is lam ic

p h ilo so p h y , T u rk ish /Is lam ic p h ilo so p h y , P a k is ta n -

in d o /Is lam ic p h ilo so p h y , a n d so o n .

I f w e p u t th e a b o v e m en tio n e d a n a ly s is in to

c o n c re te m e th o d o lo g ic a l s te p s in o rd e r to g e n e ra te a

m e th o d th a t a p p lie s to e v e ry c u ltu re , I s lam ic o r n o t, w e

w ill h a v e th e fo llow in g s te p s :

1 - S e p a ra te th e v iew g iv e n in th e re lig io u s te x t f rom

th e v iew g iv e n b y th e so c ie ty , i .e ., i ts W o rld v iew .

2 - E x tra c t th e W o rld v iew o f th e so c ie ty , e ith e r f rom its

re lig io u s te x t (a s in th e c a se o f Is lam ic so c ie tie s ) ,

f rom b a s ic p h ilo so p h ic a l te x ts (a s in th e c a se o f

W e s te rn m o d e rn ism ) , o r f rom re a l w o r ld a c tiv it ie s

a n d b e lie fs .

3 - In th e c a se o f Is lam ic so c ie tie s , th e W o rld v iew , a t

le a s t , s h o u ld n 't c o n tra d ic t th e b a s ic s o f Is lam ic

R e lig io n , i .e ., i t s h o u ld b e c o n s is te n t w ith it .

4 - P u rsu e p h ilo so p h y o n th e b a s is o f su c h a

W o rld v iew . P h ilo so p h ic a l p ra c tic e th a t is n o t
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consistent, i.e., contradicts; such a W orldview

cannot be referred to as that of such a society.

According to such a m ethodological dictum , we

should refer philosophy that is pursued in a specific

society or com m unity to two basic references, society itself

and the W orldview of the society. Hence, philosophy in

the W estern societies is term ed 'm odern W estern

philosophy', referring to the 'm odernist' W orldview and to

the 'W estern' societies. Sim ilarly philosophy in the Arabic

societies should be term ed 'the Arabic Islam ic philosophy',

and philosophy in Pakistan is 'the Pakistani Islam ic'

philosophy', and so on.

Conversely, philosophy in the W est that is based

on the Islam ic philosophy cannot be viewed as W estern

philosophy even though it is pursued in the W est.

W hereas philosophy that is pursued in any Islam ic society

based on the m odernist W orldview cannot be viewed as

representing philosophy of such an Islam ic society, despite

that it is pursued in it.

Therefore, the final answer to the question raised in

this paper is that there is no 'Islam ic philosophy' as such in

contem porary Islam ic societies. Nevertheless, there is

specific 'Islam ic philosophy' in each contem porary Islam ic

society (or country) that is related to both such a society

and to its specific 'Islam ic' W orldview at the sam e tim e.

CONCLUSION

In this paper we addressed the problem of

m ulticulturalism in philosophy with em phasis on the case

of 'Islam ic philosophy'. Throughout the coarse of the paper

we dealt w ith the basic concepts upon which

m ulticulturalism in philosophy is based, which are 'lim its
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o f p h ilo so p h y ', 'W o rld v iew ', an d R e lig io n . T ak in g in to

co n s id e ra tio n th a t m o d e rn W este rn p h ilo so p h y is s till

p rev a ilin g , th e re fo re , a cen tra l issu e th ro u g h w h ich

m u lticu ltu ra lism can b e es tab lish ed is th a t o f u n co v e rin g

th e lim ita tio n s o f th e m o d ern W este rn p h ilo so p h y as w e ll

a s its E u ro cen tric o rien ta tio n .

In th e fin a l sec tio n o f th e p ap e r w e rev iew ed th e

cu rren t s ta te o f th e fie ld o f 'Is lam ic p h ilo so p h y '. In su ch a

sh o rt rev iew , w e fo u n d th a t su ch a fie ld , w ith re sp ec t to

b o th its b as ic te rm s as w e ll a s m e th o d o lo g y , is in n eed o f

reco n s tru c tio n . T w o b as ic trad itio n s co m p o se

co n tem p o ra ry lite ra tu re o f th e fie ld , an Is lam ic v iew an d a

E u ro cen tric v iew . B o th v iew s p ro v e to b e in co n trad ic tio n

o f co n tem p o ra ry tren d s o f m u lticu ltu ra lism . C o n seq u en tly ,

w e in tro d u ced o u r o w n th ird a lte rn a tiv e th a t is cap ab le o f

fu lfillin g th e tw o b as ic req u irem en ts , w h ich a re p re se rv in g

so c ie ty 's W o rld v iew an d cu ltu re , an d a t th e sam e tim e

ack n o w led g in g w h a t is in co m m o n b e tw een h u m an ity

w h ich is lo g ica l rea so n in g .

T h ese req u irem en ts h av e b een fu lfilled th ro u g h

ap p ly in g o u r sep a ra tio n / co n n ec tio n m e th o d o lo g y o n th e

p ro b lem . T h e fin a l re su lt w as th a t p h ilo so p h y in d iffe ren t

cu ltu re s sh o u ld b e b ased o n th e W o rld v iew o f th e so c ie ty ,

n o t o n its R e lig io n o r th e v iew s o f th e in te llec tu a l e lite . In

th e case o f Is lam ic so c ie tie s , th e W o rld v iew is n o t id en tica l

w ith Is lam ic R e lig io n , a lb e it it is b ased o n it. T h is led u s to

co n c lu d e th a t th e re a re d iffe ren t 'Is lam ic P h ilo so p h ie s ' in

th e d iffe ren t 'Is lam ic ' so c ie tie s th a t sh a re th e b as ic e lem en ts

o f th e 'Is lam ic ' W o rld v iew b u t d iffe r in m in o r e lem en ts o f

su ch a W o rld v iew . S u ch a re su lt rep re sen t th e an sw er to

th e b as ic q u es tio n ra ised in th is p ap e r, w h ich re fu te s th e
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term 'Islamic philosophy' as such and accepts the existence

of specific philosophies in the different 'Islamic' societies.
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